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Abstract

The article discusses the features of the Russian religious and philosophical discourse of the late XIXth — early XXth
centuries. The subject of study is the archaic meanings of socio-philosophical discourse concepts and their semantic
transformations, as well as new meanings that appeared in the late XIXth — early XXth centuries. It is proved that the
“EVENT” concept, which includes the composite components “Kingdom”, “Emperor”, “Russians” and “literature”, is
structurally-forming.

Keywords: socio-philosophical discourse, the concept of event, the composite component Russia, the composite
component Kingdom, the composite component Emperor, the composite component Russians, the composite
component literature.

El articulo analiza las caracteristicas del discurso religioso y filoséfico ruso de finales del siglo XIX y principios del
XX. El tema de estudio son los significados arcaicos de los conceptos del discurso socio-filoséfico y sus
transformaciones semanticas, asi como los nuevos significados que aparecieron a fines del siglo XIX y principios del
XX. Esta comprobado que el concepto de "EVENTO", que incluye los componentes compuestos "Reino",
"Emperador", "Rusos" y "literatura", se esta formando estructuralmente.

Palabras clave: discurso socio-filoséfico, el concepto de evento, el componente compuesto Rusia, el componente
compuesto Reino, el componente compuesto Emperador, el componente compuesto Rusos, el componente compuesto
literatura.
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Introduction

At the end of the 19th and the beginning of the 20th centuries, they developed the
conceptual bases of social thought development trend were formed in Russia, intellectual
communities were formed that were capable of socially-philosophical understanding of
modern socio-political processes, which are discussed on the pages of the periodical press
and at various meetings. On the eve of the revolutionary events of 1917, the Russian public
could not remain aloof from the socio-historical processes that were characteristic of Russia
at the beginning of the 20th century. The social and philosophical discourse, which is a
special phenomenon of social and philosophical reflection in national culture, is
widespread. The main representatives of the socio-philosophical discourse were the
members of the Moscow (1905 — 1918), St. Petersburg (1907 — 1917), Kiev (1908 — 1919)
and Rybinsk (1916 -1918) philosophical societies. A distinctive feature of socio-
philosophical discourse is its fragmentation, its concentration “around some supporting
concept”, which “creates a general context that describes the actors, objects, circumstances,
times, actions, etc.” and is determined “not so much by the sequence of sentences as the
general world that creates the discourse and its interpreter, which is “built” in the course of
the discourse development” [3: p.7].

Problem Discussion
The features of socio-philosophical discourse

The study of socio-philosophical discourse phenomenon of the late XIXth — early
XXth centuries involves the analysis of its formation context, formation trends, sources,
problem fields and boundaries, since discourse cannot be understood outside the context,
because it becomes a semiotic system in the context only [11, 13-15]. The context of
Russian socio-philosophical discourse development is associated with the phenomenon of
reception, which determines the features of socio-philosophical discourse. Philosophy acts
as the method of reflection, and socially becomes the object of philosophical reflection.

The process of forcing the socio-philosophical discourse began at the end of the last
third of the XIXth century (pre-revolutionary period). This period is the most difficult. The
works by N.Ya. Grot, VI Soloviev, P.D. Yurkevich, V.D. Kudryavtsev-Platonov,
N.N. Strakhov, V.A. Snegirev, V.V.Rozanov, V.S. Serebrennikov, S.N. Trubetskoy,
V.I. Nesmelov, M.M. Tareev, N.O. Lossky and others belong to this period. This stage
involves the formulation of the subject matter of socio-philosophical reflection from socio-
political issues to its philosophical understanding. The last stage of the socio-philosophical
end of the XIXth — the beginning of the XXth centuries has the following time frame: 1917
— the second third of the XXth century. It is represented by the works of Russian thinkers-
immigrants. After the revolution, the ideas of socio-philosophical discourse were continued
abroad in the works of our compatriots N.O. Lossky, S.L. Frank, V.V. Zinkovsky and
others.

The most prominent representatives of the socio-philosophical discourse were
S.A. Alekseev, Andrei Bely, Z.N. Gippius, A.V. Yelchaninov, Vyach. Ivanov, A.A. Meyer,
D.S. Merezhkovsky, G.A. Rachinsky, V.V.Rozanov, V.P. Sventsitsky, D.V. Filosofov,
P.A. Florensky, V.F. Ern and others. Social-philosophical discourse is characterized by
reflexivity and interest in mental processes against the background of historical apocalyptic
events. “During those years, many people suddenly discover that a person is a metaphysical
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being ... Religious need is awakening in Russian society again ... A religious theme is now
becoming a theme of life, not just a topic of thought ... The thirst for faith flares up. The
need for a “spiritual life” is born, “the need to build one’s soul” [Florovsky]. Thus, man and
his inner world are in the center of attention, which indicates that the prevalence of
religious and moral principles is characteristic of Russian religious and philosophical
psychology. The key point of the socio-philosophical discourse is the recognition of free
will presence in a person with an original interpretation of “free will” concept <...> [9: p.
39-40].

Socio-philosophical discourse reflects the phenomena related to people's lives, as well
as people's attitudes in society. It presents all the elements of the discourse pointed out by
V.Z. Demyankov: “a) the circumstances surrounding the events; b) the background
explaining the events; c) the assessment of event participants; d) the information relating
discourse to events” [3: p.7]. That is, socio-philosophical discourse is a mental space based
on generally accepted methods of perception and interpretation of a social phenomenon. In
other words, social discourse represents certain rules of speech interaction, which is
localized in certain sociocultural conditions of a particular historical era. Words are the
representative of the established content, and the communicative act is the semantic filling
of the discourse, that is, it is a plan of content that reflects past experience.

By the beginning of the 20th century, social contradictions were aggravating in
society, opposition moods were growing, various political parties and directions were
gaining strength: RSDLP (b), RSDLP (United Mensheviks), the Party of Socialist
Revolutionaries (Socialist Revolutionaries), People's Freedom Party, the Union of October
17 (Octobrists), Labor People's Socialist Party (Trudoviks), also the organizations of the
Black Hundred and anarchists. Literary and political magazines and newspapers were the
form of thought expression. There was an active study of topical issues for the Russian
Empire on their pages, and the projects for the further development of Russian society were
formulated. There is a close relationship between some of them, there is a hidden or open
polemic between others. The subject of socio-philosophical discourse was all sectors of
society that expressed public opinion. At this time, the state ideology loses its total
influence.

The socio-philosophical discourse of the beginning of the 20th century is the response
of the thinking public to the imminent collapse of the Russian Empire. It is imbued with
vague expectations of impending catastrophes, a sense of tragedy, the proximity of death of
everything around: family, country and the world. Studying the formation of Russian socio-
philosophical discourse involves the analysis of the language development and the
conceptual basis of the discourse, which is the code that conveys information in the
communication process.

The content of socio-philosophical discourse

The key to the socio-religious discourse during the beginning of the 20th century is
the concept of “EVENT”, which has a composite structure. By composite concepts we
mean a special type of concepts that reflect phenomena and can be described as a specific
composition (an ordered collection) of a number of other similar concepts.
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The structure of the “EVENT” concept is formed by the sense-forming cognitive
components “Russia”, “Kingdom”, “Emperor”, “Church”, “Russians”, “Literature”, which
can be considered as separate independent concepts.

The nominative field of the composite concept “EVENT” is formed by the lexeme
"event" and "apocalypse".

In MAC, the word event has the following meanings: “1. The thing that happened; a
phenomenon, a fact of public or personal life. 2. An important, outstanding phenomenon,
an exciting incident” [12: p. 241].

In the socio-philosophical discourse of the beginning of the 20th century, the lexeme
"event" nominating the concept of the same name actualizes the seme "something
disastrous for the world, civilization, people; the apocalyptic nature of the events at the
beginning of the 20th century is emphasized: “... in view of events that are not imaginary
apocalyptic in nature, but really apocalyptic in nature” / «...66udy cobvimuil, HocAWUX He
MHUMO GHOKANMUNCUYECKUIl Xapakmep, HO OeliCMEUMENbHO ANOKATUNCUYECKUT
xapakmepy [10]. Here, two aspects are implicitly opposed — the real and the unreal. The
reality of events is indicated by the sign ‘occurring in real time’: not an imaginary
apocalyptic character; truly apocalyptic in nature.

The concept of “EVENT” is revealed through the cognitive model ‘event -
foundation’. The revolution took place not without an apparent reason. It had the basis:
“There is no doubt that there is a deep foundation of everything that is happening now ...” /
«Hem comnenus, umo 2nybokuii oynoamenm ececo menepsb npoucxoosuezo...» [10].

There is a sense of tragic events in the Russian socio-philosophical discourse:
“Where? Nobody knew this, but even then, at the turn of the century, tragedy was felt in the
air” / «bol1o 8030yxHcoeHue u HANPANHCEHHOCMY, HO He ObLI0 Hacmosuel padocmuy [4].

Tension was felt in society on the eve of the 1917 revolution: “There was excitement
and tension, but there was no real joy” / «... é esponeiickom (6cem, — u 6 mom uucie
pycckom) uenogeyecmae 00pazo8anuch KOaoccaibHble NycCmomol...» | «...8 3mu nycmomol
npoBaIUBAEMC s Ce: MPOHDL, KIACCHl, COCN08UsL, mpYo, boeamcmaa...» [2].

The reason for the apocalypse lies in humanity itself, which has lost its content. The
cognitive model of “humanity - space”: “... enormous voids have formed in European
(including all Russian) humanity ...” [10]. The phrase "colossal voids" gives a qualitative
description of the event: ‘outstanding in size, quantity’: “... everything falls into these

voids: thrones, classes, estates, labor, wealth ...” [10].

Humanity has become stifled. The soul lost its content: “But all this falls into the void
of the soul, which has lost its ancient content” / «Ho éce s3mo nposanusaemcs 6 nycmomy
Oyuiu, Komopas Tuuuiacs opeenezo cooepycanusny [10].

Christianity has lost its mission. In the socio-philosophical discourse of the early
XXth century, they noted that the basis of social cataclysms lies in the fact that voids
formed instead of “past Christianity”.

Composite component “Russia”

The nominees are the words Rus, Russia, the Russian Empire, the empire. Often, the
phrase old Russia is used to nominate the past Russia. For example: “A cultural renaissance
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came to us during the pre-revolutionary era and was accompanied by a keen sense of the
approaching death of old Russia” / «Kymemypusiii peneccanc saeuincs y Hac 8
NPeopesoTIOYUOHHYIO INOXY U CONPOBONCOALCS OCMPBIM HUYBCIMBOM NPUOIUNCAIOWECS]
eubenu cmapou Poccuuy [2].

The socio-philosophical discourse reflects the feeling of approaching the death of
Russia: “Something was breaking in Russia, something was left behind, something, having
been born or revived, was striving forward. — Where? Nobody knew this, but even then, at
the turn of the centuries, tragedy was felt in the air” / «Ymo-mo ¢ Poccuu nomanocw, umo-
Mo 0Ccmasanocs no3aou, 4mo-mo, HapoOUSUCL UIU 80CKPECHYS, CIPEMUNOCH énepeo. —
Kyoa? Omo nuxomy He ObL10 u36eCcmHo, HO yoce moz2oda, Ha pybedice 6eKos, 8 6030yxe
uygcmeosanacs, mpazeousy [4].

The future and the present of the country is conveyed by the following verbs:
crumbled, closed, faded. These verbs have the contextual meaning ‘cease to exist’. For
example: “Russia faded in two days. At most, in three. Even the “New Time” could not be
closed as soon as Russia closed. It is amazing that it crumbled all over at once, to details, to
particulars” / «Pyco caunsana 6 0sa ous. Camoe borvutee — ¢ mpu. Haswce «Hosoe Bpemsay
Heb3sl ObLI0 3aKpblMb MAK CKOPO, KAk 3aKkpwliace Pycw. Ilopasumenvho, umo ona pazom
paccuinanace 6cs, 00 noopoorocmetl, 0o yacmuocmeity [10].

No other country experienced such a shock. The great migration of peoples is an
entire era, two or three centuries, and here it is literally three or even two days, after which
there is nothing left:

The cognitive model ‘empire — emptiness’: “— There is no kingdom left, no church
left, no troops left, and no working class left. So what is left? In a strange way — literally
nothing” / «He ocmanoce LJapcmea, ne ocmanocv Llepkeu, ne ocmanoce 6olicka, u He
ocmanoce pabouezo knacca. Ymo sce ocmanoco-mo? Cmpannvim o6pazom — 6YKEaAIbHO
Huuezoy. [10].

Composite component Kingdom

The formation of Russian religious and philosophical discourse took place under the
influence of the Byzantine model. The inextricable link between Christianity and the
empire is reflected in the composite component of “Kingdom”. In the “Explanatory
Dictionary of the Russian Language” the word kingdom has the following meanings: “1. A
state ruled by a king. 2. The reign of a king, reign. 3. Some area of reality phenomena” [12:
p. 241].

In the socio-philosophical discourse of the beginning of the 20th century, the
kingdom is conceptualized in two trends: religious and secular (kingdom — Empire).

Since 1453 — the time of Constantinople fall — the concept of the ideology of Moscow
sovereign theocratic power was expressed in the messages to the Grand Duke of Moscow
Vasily III by the old man of Pskov Elizarov: “Keep and heed, pious king, that all Christian
kingdoms converge on one, that two Romes have fallen, and the third is standing, but the
fourth cannot be” [7: p. 441]. The Russian Tsar united the Orthodox, becoming in fact the
head of the church. However, if in the conditions of Byzantium there was the parallelism of
the priesthood and the emperor kingdom. In Russian culture, such an understanding of
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power was perceived as an interference of secular authority in the church. Being the visible
head of the church, the patriarch was the image of the invisible head of the church (i.e.
Christ, therefore, he had the status of an “earthly God.” The proclamation of Moscow as
Third Rome made Moscow the guardian of Orthodoxy. The collapse of the Empire
threatened the fate of Orthodoxy.

Accordingly, on the eve of revolutionary events and revolution, the status of the
“earthly God” fell. Strengthening the sacralization of the monarch occurred in the process
of Europeanization of Russian culture.

The microtext “The Scattered Kingdom” reveals the idea of losing integrity: both the
religious and secular kingdoms lose their integrity. The cognitive metaphor ‘kingdom —
loose matter’. And then everything collapsed, all at once, the kingdom and the church. The
kingdom is seen as a collection of small particles, more unlinked with each other. “Filaret,
the Hierarch of Moscow was the last (isn't he the only one?) Great hierarch of the Russian
Church ...*“. There was the procession in Moscow. And then all passed — bishops, mitrophor
priests, merchants, people; they carried icons, crosses, and banners. It all ended, almost ...
And now, he was walking at the distance from the last people. He was Filaret” / /7 som
PYUIunocs éce, pazom, yapcmeo u yepkoev. 11apcTBo paccMaTpuBaeTcsi Kak COBOKYITHOCTb
MEJIKMX 4YacTul, Oojiee HECUEIUICHHBIX JApYr ¢ apyrom. «@uiapem Ceamumens
Mockoeckuit 0vin1 nocneonuii (ne eouncmeenuviit au?) eenuxuit uepapx Ilepkeu
Pycckouni... “Bbovin  kpecmmuwiti x00 6 Mockee. U e6om 6ce npowiiu, — apxuepeu,
mMumpogopusie uepeu, Kynyvl, HApoO, NPOHECAU UKOHbL, NPOHECIU Kpecmvl, NPOHeCU
xopyeeu. Bce konuunoce, noumu... 1 6om noooane om nocieonezo Hapooa uiei oH. Imo
ovin Qunapem”» [10]. The church and the empire lose their integrity. The lexical and
semantic field of the composite component “Kingdom” includes invisible lexical units, and
fractions.

The composite sign ‘shine’ (the lexical unit “shine”) is explicated by the following
context: “Meanwhile, Pushkin, Zhukovsky, Lermontov, Gogol, Filaret - what a radiance of
the Kingdom. But Nicholas wanted to shine alone "with his friend Wilhelm-Friedrich” /
«Meowcoy mem Ihwxun, Kykosckuii, Jlepmonmos, [oeons, @unapem — kaxoe ocusiHue
Lapcmea. Ho Hukonaii xomen 00un cusms “co ceoum opyeom Bunveenrvmom-Dpudopuxom”™
komopwvim-moy [10].

The Russian socio-philosophical discourse conceptualizes the present and future of
the Russian Church.

The cognitive models ‘church — glass’ and ‘empire / kingdom — glass’: The priests
just do not understand that the church broke even worse than the kingdom / Ilonam nuww
HEeNnoHAMHO, 4Mo UepKoeb pazbunace ewie yycacnee, yem uapcmeo. [10]; And the first
church collapsed, and this, by the way, was “according to the law” ... X som uepkoev-mo
nepeas u pazeanunacs, u, eu-et, 3mo kcmamu, u “‘no 3akowny”... [10].

Composite component “Emperor”

The notion of Russian statehood forms the base layer of the composite component
“Emperor”. The semantically close word is emperor. On the eve of the revolution, the
process of desacralizing the image of the monarch is gaining more and more strength, the
emperor is losing his influence. For a long time, the conceptual model ‘emperor -
intercessor’ was updated in Russian linguistic culture. A breakdown is felt in imperialism:
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“Here — not in the church, but in the imperialism - a turning point, a breakdown has already
taken place or was committed” / «Tym — ne 6 yepxsu, Ho 6 umnepamopcmee — yice
cogepuunca unu cogepuianca nepenom, Haoaomy [10]. The cognitive metaphor ‘emperor
- betrayal’ is revealed in the context: “The king ... <..> did not break, did not lie. But,
seeing that the people and soldiers denied him so terribly, they betrayed him (for the sake
of the vile Rasputin story), and also the nobility (Rodzianko), as always the fake
“representation”, and also the “gentlemen merchants”. So he wrote, in essence, that he
renounces such a vile people. And he began to crack ice (in Tsarskoye). It’s reasonable,
beautiful and competent.” The emperor was betrayed by everyone - nobles, soldiers, and
people: “There was a vile people, of whom there is one, an old man of about 60 years and
so serious,” in the Novgorod province, who said the following: “It would be necessary to
take the skin from the former tsar strip by strip”. That is, it is not immediately tearing off
the skin, like the Indians, but it is necessary to cut a ribbon after a ribbon from his skin in
Russian way” [10] /«[aps ... <...> He aomancs, ue nean. Ho, euos, umo napoo u
CONOAMYUHA MAK YIHCACHO OMPEKIUCL Om He2o, MaK npeoanu (paou 2HycHOU
PACNYMUHCKOU ucmopuu), u mosxce — 08opsaHcmeo (Pooszsanxo), kax u ecezoa ¢ghanvuiusoe
“npedcmasumenvcmgo”’, u moodice — u ‘‘2ocnoda Kynyvl’, — HANUCAL NPOCMO, 4MO, 8
CYWHOCMU, OH OMPEKAemca om mako2o noodno2o Hapooa. M cman (¢ L{apckom) konoms
ned. Dmo pasymMHo, NPeKpacHo u noaHomoyHoy. VimnepaTopa npeaanu Bce — U IBOPSHE, U
conaatel, U Hapoa: «Ocmancs nooavlii HApoo, U3 Koux 6om o0O0uH, cmapux jiem 60 “u
maxoil cepvesuvii”’, Hoseopoockoii eybepruu, svipasuncsa: “Uz ovisuieco yaps Haoo 6bi
K0y no oOHomy pemuio manyms . T. e. He cpa3y copeamu Koy, Kak UHOeuybl CKAbN, HO
HA00 NO-pyCcCKU 8bIPE3bleams U3 €20 KoJcU Jenmouxa 3a senmouxoti» [10].

Composite component “Russian”

The socio-philosophical discourse of the beginning of the 20th century contrasts the
Russian and European skills: “No one was busy with the fact (and I did not read a single
article in the magazines - nor in the newspapers, either) that there is not a single drug store
in Russia, i.e. constructed and traded by a Russian man — that we don’t know how to
extract iodine from sea herbs, and our mustard plaster is “French”, because the Russian
people do not even know how to spread the diluted mustard on paper with fixing its
“strength”, “spirit”. What can we do?” / «Huxmo e 3awnsncs mem (u s He uwuman 8
JHCYPHANAX HU OOHOU CMambvby — U 6 2a3emax modxjce Hu 00Hou cmambi), umo 6 Poccuu nem
HU 00HO20 AnmMeKapcKo20 Maza3und, m.e. COeNARHO20 U MOP2yemo20 PyCCKUM 4el06eKOM,
— umo Mbl He YMeeM U3 MOPCKUX Mpas U36lekamv uoody, a 2O0PYUWHUKU YV HAC
«@panyysckue», nHOMOMY UYMO PYCCKUE 6CEYEN08EKU He yMelm 0ajxce HAMA3aAnb
20puuUYbl Pa3ee0eHHON Ha Oymaze ¢ 3aKpenieHuem ee «kpenocmuy, «oyxa». 4mo sce moi
ymeem?» [10].

Composite component “Literature”

In the socio-philosophical discourse of the early XX century there is an understanding
of the role of literature and Russian philosophy. On the one hand, there is an aggravation of
aesthetic sensitivity: “It was the era of awakening of independent philosophical thought in
Russia, the flourishing of poetry and aggravation of aesthetic sensitivity, religious anxiety
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and search, the interest in mysticism and occultism ... they saw new dawns, combined the
feelings of sunset and death with a sense of sunrise and with the hope of life
transformation...” / «Omo Owviia snoxa npobyxcoenus 6 Poccuu camocmosmenvHoU
@unocogpckou  mwicau,  pacyséem — nOIBUU U O0OOCMPEHUEe  ICHMEMUYECKOI
YyecmeumenbHOCmu, Peiucu03H020 6eCnoKoCmea U UCKAHUA, UHmepeca K MUcmuKe u
OKKYJIbMU3MY... 8UOENU HOB8ble 30PU, COCOUHANU YYBCBA 3aKAmMa U 2udeiu ¢ 4y8Ccmeom
80CX00a U ¢ HAOex cOol Ha npeobpadxcenue dxcusnu...» [2]. And on the other hand, the
unnaturalness of our literature, its playful beginning, is noted: “We, played in literature per
se. And the whole thing was that he “wrote well”, and nobody cared about the things he
wrote. According to the content, Russian literature is such an abomination of shamelessness
and arrogance like no literature” / «Mbwi, 6 cywynocmu, uepanu é numepamype. H ece deno
ObLIO 8 MOM, UMO «XOPOULO HARUCANY, A YMO (HARUCAN) — 00 YMO20 HUKOMY Oeld He
ovLno. Ilo codepacanuro tumepamypa pycckas ecmvs makas Mep30cmy, — MAKas Mep30Ccmsb
beccmvlocmea u Ha2nocmu, — Kak Hu eounas aumepamypay [10].

Russian literature is also guilty of the apocalypse of the beginning of the XXth
century. “In the great Kingdom, with great power, with the people hardworking, smart,
humble, what did it do? It didn’t learn and didn’t inspire to learn — so that these people,
although they would learn how to forge a nail, use a sickle, make a scythe for mowing (“we
take out scythes from Austria”, — geography). The people grew completely primitive with
Peter the Great, and literature was engaged only in “the ways they loved” and “what they
talked about”. And everyone “talked” and “loved” only” / «B 6oavwom Llapcmse, c
OOBLUIOIO CUNO0IO0, NPU HaAPOOe MPYOONIOOUBOM, CMBIULEHOM, NOKOPHOM, Ymo OHa coenana?
OHna He 8blyuUNa U He GHYWUNA BLIYUUMb — YMOOLL 9MOM HAPOO XOMs HAYYUIU 26030b
8bIKOBbIBAMb, CEPN UCNOTHUMD, KOCY 0Jis1 KOCbObL coenams (“8bi803um Kocwvl u3 Ascmpuu”,
— eeoepagus). Hapoo poc cosepuienno nepsobwvimmuo ¢ Ilempa Benuxozo, a numepamypa
3aHuUManracs monvko, “kax oHu odburu” u ‘o uem paszeosapusanu’. M ece
“pazeosapusanu” u moavko ‘“‘pazeosapusanu’’, u moavko ‘“moounu’ u ewje ‘06U
[10].

Conclusions

Thus, the public thought of the late XIXth — early XXth centuries plunged into self-
observation and analysis of the social life of Russia. Socio-philosophical discourse takes
thinkers to the level of historiosophical generalizations. It discusses the historical path and
social life of Russia, faith, and the kingdom. Thinkers are trying to find answers to the
following questions: what was, what is and what will be. Gradually, there is the realization
that the Russian Empire is collapsing. The causes of social discontent in society were the
following ones: the crisis of the power, the lack of labor legislation, the lack of political
rights and freedoms, the unresolved agrarian issue, and a low standard of living.
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